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116 THE WISDOM OF CONFUCIUS

they before us have performed; to play the same mus
which they before us have played; to pay respect to thos§
whom they honored; to love those who were dear.tg
them—in fact, to serve those now dead as if they wete
living, and now departed as if they were still with 4
this is the highest achievement of true filial piety. %
“The performance of sacrifices to Heaven and Earth*
meant for the service of God. The performance of cef
monies in the ancestral temple is meant for the worsﬁfﬁ
of ancestors. If one only understood the meaning of th
sacrifices to Heaven and Earth, and the significance of thz

services in ancestral worship in summer and autumny it

. . &
would be as easy to govern a nation as to point a finge
at the palm.”

VI. ETHICS AND POLITICS*

illustrated in the records preserved. When the men ate
there, good government will flourish, but when the meh
are gone, good government decays and becomes extinct;
With the right men, the growth of good govcrnment-ai§

as rapid as the growth of vegetation is in the right soilr

* This section must have been placed here from other “ancient recordsd’y
"
Confucius had a number of interviews with Duke Ai, some in the

“Great Tai” collection; see for comparison Chapter VII of the presente
book.

Tor
e Ly

 Jogial inequalities have a true and moral basis (or unless
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“Indeed, good government is like a fast-growing plant.
#Bhe conduct of government, therefore, depends upon the
fMien~The.right men are obtained by the ruler’s personal
racter. J'o cultivate his personal character, the ruler
must use the moral law (2a0). To cultivate the moral
EW, the rules must use the moral sense (jen, or prin-
les of true manhood).
#The moral sense is the characteristic attribute of man.
fell natural affection for those nearly related to us is
l%;: highest expression of the moral sense. The sense of
istice (yi or propriety) is the recognition of what is
right and proper. To honor those who are worthier than
ourselves is the highest expression of the sense of justice.

» iThe relative degrees of natural affection we ought to feel

foruthose who are nearly related to us and the relative

ygrades of honor we ought to show to those worthier than
. purselves: these give rise to the forms and distinctions in

wiocial life (3, or principles of social order). For unless

{hose being ruled feel their proper place with respect to
‘their rulers), government of the people is an impos-

E}?ility.
i Lherefore it is necessary for a man of the governing

*class to set about regulating his personal conduct and

aracter. In considering how to regulate his personal
sconduct and character, it is necessary for him to do his
cﬁlties toward those nearly related to him. In considering
how to do his duties toward those necessary related to
thim, it is necessary for him to understand the nature and
ofganization of human society. In considering the nature
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and organization of human society it is necessary for
him to understand the laws of God. ’
“The duties of universal obligation are five, and the
moral qualities by which they are carried out are threer”
The duties are those between ruler and subject; betwegg
father and son, between husband and wifegbetween elder
brother and younger, and those in the intercourse beg?

tween friends. These are the five duties of universal obli- .
g

gation. Wisdqm compassion and. c011rag,c3*—thesc ar
the three universally recognized moral qualities of man’g
It matters not in what way men caome to the exercise of!
these moral qualities, the result is one and the same. E
“Some men are born with the knowledge of these!
moral qualities; some acquire it as the result of educa-
tion; some acquire it as the result of hard experience. But
when the knowledge is acquired, it comes to one and thé
same thing. Some exercise these moral qualities naturally
and easily; some because they find it advantageous to dof*
so; some with effort and difficulty. But when they
achievement is made it comes to one and the same
thing.” A
Confucius went on to say: “Love of knowledge is akigF
to wisdom. Strenuous attention to conduct is akin td¥
compassion. Sensitiveness to shame is akin to couraged”
“When a man understands the nature and use of these
three moral qualities, he will then understand how to#
put in order his personal conduct and character. Whensdi -
man understands how to put in order his personal coms
duct and character, he will understand how to gOVCtﬂé‘ %

* Ku translates them as “intelligence, moral character and couragclﬁ
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#men: When a man understands how to govern men, he
will then understand how to govern nations and
‘empires.
= “For every one called to the government of nations
#nd empires there are nine cardinal directions to be at-

ended to:

1. Cultivating his personal conduct.

2. Honoring worthy men.

3. Cherishing affection for, and doing his duty
toward, his kindred.

4. Showing respect to the high ministers of state.

5. Identifying himself with the interests and wel-
fare of the whole body of public officers.

6. Showing himself as a father to the common peo-
ple.

7. Encouraging the introduction of all useful arts.

8. Showing tenderness to strangers from far coun-
tries.

9. Taking interest in the welfare of the princes of
the Empire.

It

*

» “When the ruler pays attention to the cultivation of
”;his personal conduct, there will be respect for the moral
- law. When the ruler honors worthy men, he will not be
+deceived (by the crafty officials). When the ruler cher-
‘ishes affection for his kindred, there will be no disaffec-
ftion among the members of his family. When the ruler
' tishows respect to the high ministers of state, he will not
~make mistakes. When the ruler identifies himself with
the interests and welfare of the body of public officers,
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there will be a strong spirit of loyalty among the gentlex
men of the country. When the ruler becomes a father tok
the common people, the mass of the people will exert;
themselves for the good of the state. When the ruler
encourages the introduction of all useful arts, there will}] ’
be sufficiency of wealth and revenue in the country: :
When the ruler shows kindness to the strangers from far}’
countries, people from all quarters of the world willi
flock to the country, When the ruler takes interest in thet
condition .and welfare of the princes of the empire, he%%
will inspire awe and respect for his authority throughouty'
the whole world. 4
“By attending to the cleanliness and purity of his per-s
son and to the propriety and dignity of his dress, and i,nigﬂ
every word and act permitting nothing which is contrazy’
to good taste and decency; that is how the ruler culti-
vates his personal conduct. By banishing all flatterers and}
keeping away from the society of women, holding in low
estimation possession of worldly goods, but valuing?
moral qualities in men—that is how the ruler gives,
encouragement to worthy men.-By raising them to high
places of honor and bestowing ample emoluments for
their maintenance; sharing and sympathizing with their
tastes and opinions—that is how the ruler inspires love " .
for his person among the members of his family. By
extending the powers of their functions and allowing 4
them discretion in the employment of their subordi.
nates—that is how the ruler gives encouragement to the"
high ministers of state. By dealing loyally and punctually”
with them in all engagements which he makes with

CENTRAL HARMONY

* them and allowing a liberal scale of pay—that is how the
1 *ruler gives encouragement to men in the public service.
By strictly limiting the time of their service and making
e all imposts as light as possible—that is how the ruler
%3gives encouragement to the mass of the people. By order-
‘ing daily inspection and monthly examination and re-
warding eath according to the degree of his workman-
ship—that is how the ruler encourages the artisan class.
* By welcoming them when they come and giving them
protection when they go, commending what is good in
“them and making allowance for their ignorance—that is

“how the ruler shows kindness to strangers from far

> countries. By restoring lines of broken succession and
f reviving subjugated states, putting down anarchy and
2% .disorder wherever they are found, and giving support to -
- “the weak against the strong, fixing stated times for their
; g,;attendance and the attendance of their envoys at court,
i i;,loading them with presents when they leave, while exact-

ing little from them in the way of contribution when
they come—that is how the ruler takes interest in the
. « welfare of the princes of the empire.

¢ “For every one who is called to the government of
.+ hations and empire, these are the nine cardinal directions
* to be attended to; and there is only one way by which
they can be carried out.

“In all matters success depends on preparation; with-
# out preparation there will always be failure. When what
s to be said is previously determined, there will be no
' difficulty in carrying it out. When a line of conduct is

s previously determined, there will be no occasion for

&
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vc'xatxon. When general principles are previously deter:"
mined, there will be no perplexity to know what to do.”t

is good and holds fast to it.

VII. BEING ONE’S TRUE SELEF“ “In order to learn to be one’s true self, it is necessary

v

e LR . ..
df:ict:.lcinp :}?581: ;:Ir)loir:f:}t(; Pos‘llt;fns do n;)thhavc conﬁ.—* | jt:ieen'said and done in the Worl'd; critically to i.nquirc
an impossibility. There » §overnment or the PCOPlc is "= Hpto it; carefully to ponder over it; clearly to sift it; and
P iy Lhere s only one way to gain confi- “ ., wearnestly to carry it out.

dc'nce for one’s authority: if a man is not trusted by his~ " 3 “It matters not what you learn; but when you once
'fI{LC;iS., he ;wll not have confidence in those above him.. g -~ -Jearn a thing, you must never givc; it up untl you have
trusted by his friends. There is only one v:ra to be a&g . o e Lo e e
tionate toward one’s Y ytob C»- &, ?gtrl you have thor‘oughly understood it. It matters not~
k parelrxts, if a man, looking into-hisé- # ' ‘what you try to think out, but when you once try to

own heart, is not true to hlmsel.f, he will not be affection= fthink out a thing you must never give it up until you
: ;Cbio::izdtsoliis rrlj :;;?Eli}lz;};eirse;;fniﬁ one W‘?’ for a:man’ } . ;Eavc got what you want.flt matters not what you try to
be true to himself. If he does notykn(fwwa);l oramanto 3 it out, but \.th.n you once try o SI&. out 2 thing, you
man cannot be true to himself what is good,-a Amust never give it up until you have sifted it out clearly
. “Being.truc.toaneself is th;z law of God. T , : and distinctly. It matters not what you try to carry out,
irue to oneself is the law of mam# - To try to be* A . Jbut wh?n )fou once .try to carry out a thing you must
“He who is naturally true to ilimself . . % never give it up until you have done it thoroug%lly and
out effort, hits upon what is right, and 15 _‘t’ﬁe w ;’3 z{th’* #well: If another man succeed by one effort, you will use 2
understands what b gah without thinkifg . i‘hundr.ed efforts. If another man succeed by ten efforts,

s w. at he wants to know, whose life is cas‘ﬂy fyou will use a thousand efforts.
and naturally in harmony with the moral law. Such a ; “Let a man really proceed in this manner, and, though

* This part from the beginning of the section is found in the Book of fdull, he will surely become intelligent; though weak, he

ﬁéﬂm‘;‘w,‘ B’ook IY, Part I. The complete interview is found also in ; R fwill Surely become strong.”
thaf:ﬂfol;lcms .Famxlg. Rcicords” (R'ungtse Chiayu), without the section : To arrive at understanding from being one’s true self
¢ ows immediately. d : : : : ;
y s called nature, and to arrive at being one’s true self

o s bl W
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from understanding is called culture. He who 1s his true
self has thereby understanding, and he who has under-
standing finds thereby his true self.*

VIII. THOSE WHO ARE ABSOLUTE TRUE SELVES

Only those who are their absolute true selves in the:
world can fulfil their own nature; only those who fulfilr
their own nature can fulfil the nature of othery; only

those who fulfil the nature of others can fulfil the natugg

of things; those who fulfil the nature of things are

worthy to help Mother Nature is growing and sustainings
life; and those who are worthy to help Mother Nature:ift

growing and sustaining life are the equals of heaven andf
earth.

The next in order are those who are able to attain tg7 *

the apprehension of a particular branch of stud(y. By

such studies, they are also able to apprehend the truthﬁ‘ ‘

Realization of the true self compels expression; expres-
sion becomes evidence; evidence becomes clarity or

luminosity of knowledge; clarity or luminosity of ° :

knowledge activates; active knowledge becomes power*
and power becomes a pervading influence. Only those§
who are absolutely their true selves in this world Targ
have pervading influence.

It is an attribute of the possession of the absolute tng

self to be able to foreknow. When a nation or family is

* This paragraph constitutes a “chapter” by itself in the Chinese text.
The translation of this paragraph and the following two paragraphs
is entirely mine, differing from Ku’s,

:?dgy‘

CENTRAL HARMONY

.about to flourish, there are sure to be lucky omens.
When a nation or family is about to perish, there are
" sure to be signs and prodigies. These things manifest
themselves in the instruments of divination and in the
,agltatlon of the human body. When happiness or calam-
sty is about to come, it can be known beforehand. When
- gbis good, it can bt known beforehand. When it is evil, it
-24n -also be known beforehand. Therefore he who has
realized his true self is like a celestial spirit.
AT'ruth means the fulfilment of our self; and moral law
means following the law of our being. Truth is the be-
.ginning and end (the substance) of material existence.
Without truth there is no material existence. It is for this
reason that the moral man values truth.
#ruth is not only the fulfilment of our own being; it is
« that by which things outside of us have an existence.

&L #Fhe fulfilment of our being is moral sense:The fulfil-

fment of the nature of things outside of us is intellect.
These, moral sense and intellect, are the powers or fac-
ulties of our being. They combine the inner or subjective

AW

fand outer or objective use of the power of the mind.
“fTherefore, with truth, everything done is right.
iThus absolute truth is indestructible. Being inde-
'wteoctible, it is eternal. Being eternal, it is self-existent.
Being self-existent, it is infinite. Being infinite, it is vast
and deep. Being vast and deep, it is transcendental and
intelligent. It is because it is vast and deep that it con-
tains all existence. It is because it is transcendental and
intelligent that it embraces all existence. It is because it is
_infinite and eternal that it fulfils or perfects all existence.
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In vastness and depth it is like the Earth. In transcen-
dental intelligence it is like Heaven. Infinite and eternal,
it is the Infinite itself. .

Such being the nature of absolute truth, it manifests
itself without being seen; it produces effects without
motion; it accomplishes its ends without action.

The principle in the course and operation of nature
may be summed up in one word: because it obeys only
its own immutable law, the way in which it produces the
variety of things is unfathomable.

Nature is vast, deep, high, intelligent, infinite and eter»
nal. The heaven appearing before us is only this bright,
shining mass; but in its immeasurable extent, the sun,
the moon, stars and constellations are suspended in it,
and all things are embraced under it. The earth, appear-
ing before us, is but a handful of soil; but in all its
breadth and depth, it sustains mighty mountains without

feeling their weight; rivers and seas dash against it with-
out causing it to leak. The mountain appearing before us
is only a mass of rock; but in all the vastness of its size,

grass and vegetation grow upon it, birds and beasts dwell
on it, and treasures of precious minerals are found in it.
The water appearing before us is but a ladleful of liquid;
but in all its unfathomable depths, the largest crusta-
ceans, dragons, fishes, and turtles are produced in them,
and all useful products abound in them.

In the Book of Songs it is said:

“The ordinance of God,
How inscrutable it is and goes on for ever.”

CENTRAL HARMONY

That is to say, this is the essence of God. It is again
said:

“How excellent it is,
The moral perfection of King Wen.”

That is to say, this is the essence of the noble character of
the Emperor Wen. Moral perfection also never dies.
!

IX. EULOGY ON CONFUCIUS

Oh, how great is the divine moral law of the Sage. Over-
flowing and illimitable, it gives birth and life to all
created things and towers high up to the very heavens.
How magnificent it is] How imposing the three hun-
dred principles and three thousand rules of conduct!¥
They await the man who can put the system into prac-
tice. Hence it is said: Unless there be the highest moral
character, the highest moral law cannot be realized,

Wherefore the moral man, while honoring the great-
ness and power of his moral nature, yet does not neglect
inquiry and pursuit of knowledge. While broadening the
scope of his knowledge, he yet secks to exhaust the mys-
tery of the small things. While seeking to attain the
highest understanding he yet orders his conduct accord-
ing to the middle course (literally “chungyung.”). Going
over what he has already learned, he gains some new
knowledge. Earnest and simple, he respects and obeys
the laws and usages of social life (/i).

Therefore, when in a position of authority, he is not

* Think of Deuteronomy.




