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To man the world is twofold, in accordance with bis
twofold attitude.

The attitude of man is twofold, in accordance with
the twofold nature of the primary words which he speals,

The primary words are not isolated words, but
combined words.

The one primary word is the combmatxon I-Thou,

The other primary word is the combination ation I-I H
wherein, without a change in the primary word, one
of the words He and Ske can replace It.

Hence the I of man is also twofold.

For the I of the primary word I-Thow is a different
I from that of the primary word I-Iz.

*

Primary words do not signify things, but. they intimate
relations. ,

Primary words do not describe something that
might exist independently of them, but bemg spoken
they bring about existence.

Primary words are spoken from the being.

If Thou is said, the I of the combination I-Thou is
said along with it.

If It is said, the I of the combination I-I¢ is said along

with it.
" The primary word I-Thou can only be spoken with
the whole being. -

The primary word I-It can never be spoken with the
whole being.

*
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There is no I taken in itself, but only the I of the
primary word I-Thou and the I of the primary word
I-1t.

When a man says I he refers to on€ or other of these.
The I to which he refers is present when he says I.
Further, when he says Thou or It, the I of one of the
two primary words is present.

The existence of I and the speaking of I are oneand the
same thing.

When a primary word is spoken the speaker. enters
the word and takes his stand in it.

*

The life of human beings is not passed in the sphere
of transitive verbs alone. It does not exist in virtue y
of activities alone which hav e thing for their
OM.

I perceive something. I am sensible of something.
I imagine something. I will something. I feel some-
thing. I think something. The life of -human beings
does not consist of all this and the like alone.

This and the like together establish the reahn of It.

But the realm of Thou has a different basis,

When Thou is spoken, the speaker has no thing for
his object. For where there is a thing there is another
thing. Every It is bounded by others ; It exists only,
through being bounded by others. But when Thou is
spoken, there is no thing, Thou has no bounds,

When Thou is spoken, the speaker has no thing; he
has indeed nothing. But he takes his stand in relation.
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It is said that man experiences his world. What
does that mean ?

Man travels over the surface of things and experiences
them. He extracts knowledge about their constitution
from them : he wins an experience from them. He
experiences what belongs to the things.

But the world is not presented to man by experiences
alone. These present him only with a world composed
of It and He and Ske and It again.

I experience something.—If we add * inner” to
“ outer ” experiences, nothingin the gituation is changed.
We are merely following the uneternal division that
springs from the lust of the human race to whittle
away the secret of death. Inmer things or outer things,
what are they but things and things !

I experience sometbing.—If we add “secret® to
‘““ open’’ experiences, nothing in the situation is changed.
How self-confident is that wisdom which perceives a
closed compartment in things, reserved for the initiate
and manipulated only with the key. O secrecy without
a secret! O accumulation of information! It, always It !

*.

The man who experiences has no parv in the world.
For it is *“ in him " and not between him and the world
that the expenence arises.

The world has no part in the experience. It permits
itself to be experienced, but has no concern in the matter.
For it does nothing to the experience, and the experience
does nothing to it.
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As experience, the world belongs to the primary
word I-It.

The primary word I-Thou esta.bhshes the world of

rela.tlon
*

The spheres in' which the world of relation arises are
three.

“Trst, our life with nature. There the relation sways
in gloom, beneath the level of speech. Creatures live
and move over against us, but cannot come to us,
and when we address them as Thou, our words cling to
the threshold of speech.

Second, our lLife with men. There the relation is
open and in the form of speech. We can give and accept-
the Thou.

Third, our Bfe with intelligible forms. There the
relation is clouded, yet it discloses itself ; it does not
use speech, yet begets it. We perceive no Thou, but none
the less we feel we are addressed and we answer—
forming, thinking, acting. We speak the primary word
with our being, though we cannot utter Thou with our
lips.

But with what right do we draw what lies outside
speech into relation with the world of the primary word ¢

In everzsphare in its own way, through each procees
of becommg that is present to us we look out toward
the fringe of the eternal Thou; in each we are aware

of’g._‘grggth from the eternal Thou; in each Thou we
address the eternal Thou.




—What, then, do we experience of Thou ¥
—Just nothing. For we do not experience it.
—What, then, do we know of Thou ?
. —dJust everything. For we know nothing isolated
about it any more.

*

The Thou meets me through grace—it is not found
by seeking. But my speaking of the primary word to
it is an act of my being, is indeed zke act of my being.

. The Thou meets me. But I step into direct relation
_with it. Hence the relation means being chosen and
- choosing, suffering and action in one; just as any action
. of the whole being, which means the suspension of all
. partial actions and consequently of all sensations of
; actions grounded only in their particular limitation, s
" bound to resemble suffering.

The primary word I-Thou can be spoken only with
the whole being. Concentration and fusion into the
whole being can never take place through my agency,
nor can it ever take place without me. I hecome
through my relation to the Thou; as I become Z, I say
. Thou.

All real living is meeting.

*

The relation to the Thou is direct. No system of ideas,
no foreknowledge, and no fancy intervene between I
and Thou. The memory itself is transformed, as it
plunges out of its isolation into the[ﬁni@of the whole._
No aim, no lust, and no anticipation intervens between
I and Thou. Desire itself is transformed as it plunges

W




more enthroned above our heads than resident in them ;
they wander amongst us and accost us. The man who
leaves the primary word unspoken is to be pitied ; but
the man who addresses instead these ideas with an

abstraction or a password, as if it were their name, is
contemptible.

*

In one of the three examples it is obvious that the
direct relation includes an effect on what confronts me.
In art the act of the being determines the situation in
which the form becomes the work. Through the meet-
ing that which confronts me is fulfilled, and enters the
world of things, there to be endlessly active, endlessly
to become It, but also endlessly to become T'hou again,
inspiring and blessing. It is “embodied”; its body
emerges from the flow of the spaceless,/timeless present
on the shore of existence.

The significance of the effect is not so obvious in
the relation with the Thow spoken to men. The act
of the being which provides directness in this case is
us‘;ally understood wrongly -as being one of feellng.
Feelings accompany the metaphysical and metapsychical
fact of love, but they do not constitute it. The accom-
panying feelings can be of greatly differing kmds The
feeling of Jesus for the demoniac differs from hig feeling
for the beloved disciple ; but the love is the one love.
Feelings are “ entertained” : love comes to pass.
Feslings dwell in man ; but man dwells in his love.
. That is no metaphor, but the actual truth, Love does
.ot cling to the I in such a way as to have the Thov
only. for its “ content,” its object; but love is between




I and Thou. The man who does not know this, with

his very being know this, does not know love; even
though he ascribes to it the feelings he lives through,
experiences, enjoys, and expresses. Love ranges in its
effect, through the whole world. In the eyes of him
who takes his stand in love, and gazes out of 1t, men are

cut free from their enta t in bustlin, ivity.

. Good people and evil, wise and foolish, beautiful and

ugly, become successively real to him ; that is, set free
they step forth in their singleness, and confront him as
Thou. In a wonderful way, from time to time, ex-
clusiveness arises—and -so he can be effective, helping,

‘healing, educating, raising up, saving. Loveis responsi-

bility of an I for a Thou. In this lies the likeness—
uﬁosmble in any feeling wha.tsoever—of all who love,
from the smallest to the greatest and from the blessedly
protected man, whose life is rounded in that of a loved
being, to him- who is all his life nailed to the cross of
the world, and who ventures to bring himself to the
dreadful point—to love all men.

Let the significance of the effect in the third example,
that of the creature and our contemplation of it, remain
sunk in mystery. Believe in the simple magic of life,
in service in the universe, and the meaning of that
waiting, that alertness, that * craning of the neck ™ in
creatures will dawn upon you. Every word would
falsify ; but look! round about you beings live their life,
and to whatever point you turn you come upon bein g.

*

Relation is mutual. My Thou -attects me, as I
affect it. We are moulded by our pupils and built



up by our works. The “bad” man, lightly
touched by the holy primary word, becomes one
who reveals. How we are educated by children
and by animals! We live our lives inscrutably
included within the streaming mutual life of the
universe.

*

—You speak of love as though it were the only re-
lation between men. But properly speaking, can you
take it even only as an example, since there is such a
thing as hate ?

—=So long as love is ““ blind,” that is, so long as it does
not see a whole being, it is not truly under the sway
of the primary word of relation: Hate is by nature
blind, Only a part of a being can be hated. He who
sees & Whole being and is compelled to reject it is no
longer in the kingdom of hate, but is in that of human
restriction of the power to say Thou. He finds bimself
unable to say the primary word to the other human
being confronting him. This word consistently in-
volves an affirmation of the being addressed. He is
therefore compelled to reject either the other or himself.
At this barrier the entering on a relation recognises its
relativity, and only simultaneously with this will the
barrier be raised.

Yet the man who straightforwardly hates is nearer
to relation than the man without hate and love.

*

But this is the exalted melancholy of our fate, that
every Thou in our world must become an I, It does
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not matter how exclusively present the Thow was in
the direct relation. As soon as the relation has been
worked out or has been permeated with a means, the
Thou becomes an object among objects—perhaps the
chief, but still one of them, fixed in its size and its
limits. In the work of art realisation in one sense
means loss of reality in another. Genuine contempla-
tion is over in a short time; now the life in nature,
that first unlocked itself to me in the mystery of mutual
action, can again be described, taken to pieces, and
classified—the meeting-point of manifold systems of
laws. And love itself cannot persist in direct relation.
It endures, but in interchange of actual and potentla.l
being. The human being who was even now single and
unconditioned, not something lying~to hand, only
present, not able to be experienced, only able to be
fulfilled, has now become again a He or a She, a sum of
qualities, a given quantity with a certain shape Now
I may take out from him again the colour of his hair -
or of his speech or of his goodness. But so long as I can
do this he is no more my Thou and cannot yet be my
Thou again.

Every Thou in the worid is by its nature fated to
become & thing, or continually to re-enter into the
condition of things. In objective speech it would be
said that every thing in the world, either before or after
becoming a thing, is able to appear to an I as its Thowu.
But objective speech snatches only at a. fringe of real
life.

The It is the eternal chrysalis, the Thou the
eternal butterfly—e=zcept that situations do not always
follow one another in clear succession, but often
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The ante-natal life of the child is one of purely
natural combination, bodily interaction and flowing
from the one to the other. Ite life’s horizon, as it
comes into being, seems in a unique way to be, and yet
again not to be, traced in that of the life that bears it.
For it does not rest only in the womb of the human
mother. Yet this connexion has such a cosmic
quality that the mythical saying of the Jews, “in the
mother’s body man knows the universe, in birth he
forgets it’ reads like the imperfect decipherment of
an inscription from earliest times. And it remains
indeed in man as a secret image of desire. Not as
though his yearning meant a longing toreturn, as those
suppose who see in the spirit---confusing it with their
intellect—a parasite of nature, when it is rather (though
exposed to diverse illnesses) nature’s best flower. But
the yearning is for the cosmic connexion, with its true
Thou, of this life that has burst forth into spirit.

" Every child that is coming into being rests, like all
life that is coming into being, in the womb of the great
mother, the undivided primal world that precedes form.
From her, too, we are separated, and enter into personal
life, slipping free only in the dark hours to be close to
her again; night by night this happens to the healthy
man. But this separation does not occur suddenly
and catastrophically like the separation from the
bodily mother ; time is granted to the child to exchange
a spiritual connexion, that is, relatson, for the natural
connexion with the world that he gradually loses. He
has stepped out of the glowing darkness of chaos into
the cool light of creation. But he does not possess

it yet ; he must first draw j truly out, he must make




it into a reality for himself, he must find for himself
his own world by seeing and hearing and touching and
shaping it. Creation reveals, in meeting, its essential
nature as form. It does not spill itself into expectant
senses, but rises up to meet the grasping senses. That
which will eventually play as an accustomed object
around the man who is fully developed, must be wooed
and won by the developing man in strenuous action.
For no thing is a ready-made part of an experience ;
only in the strength, acting and being acted upon,
of what is over against men, is anything made access-
ible. Like primitive man the child lives between sleep
and sleep (a great part of his waling hours is also sleep)
in the flash and counter-flach of meeting.

The primal nature of the effort to establish relation
is already to be seen in the earliest and most confined
stage. Before anything isolated can be perceived, timid
glances move out into indistinct space, towards some-
thing indefinite ; and In times when there seems to be
no desire for nourishment, hands sketch delicately and
dimly in the empty air, apparently aimlessly seeling and
reaching out to meet something indefinite. You may,
if you wish, call this an animal action, but it is not
thereby comprehended. For these very glances will
after protracted attempts settle on the red carpet-
pattern end not be moved till the soul of the red has
opened itself to them ; and this very movement of the
hands will win from -a woolly Teddy-bear its precise
form, apparent to the senses, and become lovingly
and unforgettably aware of a complete body. Neither
of these acts is experience of an object, but is the

correspondence of the chik@o be sure only “ fanciful *’
26




—with what is alive and effective over against him.
(This “ fancy ” does not in the least involve, however, a
‘“ giving of life to the universe ”: it is-the@ to
make everything into Thow, to_give relation to the
universe, the instinct which completes out of its own
richness the living effective action when a mere copy
or symbol of it is given in what is. over against him.)
Little, disjointed, meaningless sounds still go out per-
sistently into the void. But one day, unforeseen, they
will have become conversation—does it matter that it is
perhaps with the simmering kettle ¢ It is conversation.
Many a movement termed reflex is a firm trowel in
the building up of the person in the world. It is simply
not the case that the child first perceives an object,
then, as it were, puts himself in relation with it. But
the effort to establish relation comes first—the hand of
the child arched out so that what is over against him
may nestle under it; second is the actual relation, a
saying of Thou mthout ‘words, in the state preced.mg
the word-form ; the thing, like the I, is produced late,
arising after the original experiences have been split
_Aunder and the connected partners separated. In the
beginning is relation-—as category of being, readiness,
grasping form, mould for the soul; it is the a priors
of relation, the mborn Thou.

The inborn Thou is realised in the hved relations
with that which meets it. The fact that this Thou
~can be known as what is over against the child, can be

“taken up in exclusiveness, and finally can be addressed

with the primary word, is based on the a prior: of
relation.

In the instinct to make contact (first by touch and
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then by visual “ touch ” of another being) the inborn
Thou is very soon brought to its full powers, so that the
instinct ever more clearly turns out to mean mutual
relation, € tenderness. But the instinct to “ creation ”,
which is established later (that is, the instinct to set
up things in a synthetic, or, if that is impossible, in an
analytic way—through pulling to pieces or tearing up)
is also determined by this inborn Thow, so that a ‘ per-
sonification > of what is made, and a ** conversation ”,
take place. The development of the soul in the child is
inextricably bound up with that of the longing for the
Thou, with the satisfaction and the disappointment of
this longing, with the game of his experiments and the
tragic seriousness of his perplexity. Genune under-
standing of this phenomenon, which is injured by every
attempt to lead it back into more confined spheres, can
only be promoted if, during its observation and dis-
cussion, its cosmic and metacosmic origin is kept in
mind. For it reaches out from the undivided primal
world which precedes form, out of which the bodily
individual who is born into the world, but not yet the
personal, actualised being, has fully emerged. For only

gradually, by entering into relations, is the latter to
develop out of this primal world.

*

FI‘Lrough the Thou a man becomes A That which
confronts him comes and disappears, relational events
condense, then are scattered, and in the change con-
sciousness of the unchanging partner, of the I, grows
clear, and each time stronger. To be sure, it is still
seen caught in the web of the relation with the




Thou, as the increasingly distinguishable feature of that
which reaches out to and yet is not the Thou. But it
continually breaks through with more power, till a time
comes when it bursts its bonds, and the I confronts
itself for a moment, separated as though it were a Thou ;
as quickly to take possession of itself and from then on
to enter into relations in consciousness of itself.

Only now can the other primary word be assembled.
Hitherto the Thow of relation was continually fading
away, but it did not thereby become an It for some I,
an object of perception and experience without real
connexion—as it will henceforth become. It became
rather an I, so to speak, for itself, an It disregarded at
first, yet waiting-to rise up in a new relational event.
Further, the body maturing-into~a person was hitherto
distinguished, as bearer of its perceptions and executor
of its impulses, from the world round about. But this
distinction was simply a juxtaposition brought about by
its seeing its way in the situation, and not an absolute
severance of I and its object. But now the separated I

_emerges, transformed. Shrunk from substance and
fulness to a functional point, to a subject which
experiences and uses, I approaches and takes pos-
session of all It existing ‘“in and for itself”, and
forms in conjunction with it the other primary word.

| The man who has become conscious of I, that is, the
man who says I-It, stands before things, but not over

(aig_ginst them in the flow of mutual action. Now with_
the magnifying glass of peering observation he bends
over particulars and objectifies them, or with the field-
glass of remote inspection he objectifies them and
arranges them as scenery@solates them in observa-
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tion without any feeling of their exclusiveness, or he
knits them into a.scheme of observation without any
feeling of universality. The feeling of exclusiveness
he would be able to find only in relation, the feeling of
universality only through it. Now for the first time he
experiences things as sums of qualities. From eaclrrela-
tional experience qualities belonging to the remembered
Thou had certainly remained sunk in his memory; but
now for the first time things are for him actually com-
posed of their qualities. From the simple memory of the
relation the man, dreaming or fashioning or thinking,
according to his nature, enlarges the nucleus, the
substance that showed itself in the Thou with power
and gathered up in itself all qualities. But now also
for the first time he sets things in space and time,
in causal connexion, each with its own place ahd
appointed course, its measurability and conditioned
nature. _

The@ appears, to be sure, in space, but in the
exclusive astuation of what is over agalnst ity wherg
everything else can be only the background out of which
it emerges, not its boundary and measured limit. It
appears,.too, in time, but in that of the event which is
falfilled in itself : it is not lived as part of a continuous
and organised sequence, but is lived in a “ duration ”
whose purely intensive dimension is definable only .
'in terms of itself. It appears, lastly, simultaneously
_as acting and as being acted upon—not, however, linked
to a chain of causes, but, in its relation of mutual
action with the I, as the ‘beginning and the end of the

event This is part of the basic truth of the human
world that only It can arra.nged in order. Only




when things, from being our Thou, become our I, can
they be co-ordinated. The Zhouw knows no system of
co-ordination.,

But now that we have come go far, it is necessary
to set down the other part of tae basic truth, without
which this would be a useless fragment—namely, a
world that is ordered is not the world-order. There
are moments of silent depth in which you look on the
world-order fully present. Then in its very flight the
note will be heard; but the ordered world is its indis-
tinguishable score. These moments are immortal, and
most transitory of all ; no content may be secured from
them, but their power invades creation and the know-
ledge of man, beams of their power stream into the
ordered world and dissolve it again and again. This
happens in the history both of the individual and of the
race.

*

To man the world is twofold, in accordance with his
twofold attitude.

He perceives what exists round about him—simply
things, and beings as things; and what happens round
about him—simply events, and actions as events ; things
consisting of qualities, events of moments; things
entered in the graph of place, events in that of time ;
things and events bounded by other things and events,
measured by them, comparable with them : he perceives
an ordered and detached world. It is to some extent
a reliable world, having density and duration. Its
organisation can be surveyed and brought out again
and again; gone over with closed eyes, and verified
with open eyes. It is él@ there, next to your skin,
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if you look on it that way, cowering in your soul,
if you prefer it so. 1t is your object, remains it as long
as you wish, and remains a total stranger, within you
and without. You perceive it, take it to yourself as
the “ truth ”, and it lets itself be taken but it does not
give itself to you. Only concerning it may you make
yourself “ understood ** with others ; it is ready, though
attached to everyone in a different way, to be an object
common to you all. But you cannot meet others in it.
You cannot hold on to life without it, its reliability
sustains you; but should you die in it, your grave -
would be in nothingness.

Or on the other hand, man meets what exists and
becomes as what is over against him, always simply a
w(gt_gle being and Q&Oh thing simply as being. What
exis in happenings, and what happens
affects him as what is. Nothing is present for him except
this one being, but it implicates the whole world.

>K Measure and comparison have disappeared ; it lies with

yourself how much of the immeasurable becomes reality
for you. These meetings are not organised to make the
world, but each is a sign of the world-order. They are
not linked up with one another, but each assures you
of your (8olidarify, with the world. The world which
appears to you in this way is un% for it tales
on a continually new appearance; you cannot hold
it to its word. It has no density, for everything in it
penetrates everything else ; no duration, for it comes
even when it is ned, and vanishes even when
it is tightly hadm and if you wish
to make it capable of survey you lose it. It comes, and
comes to bring you out; -if it does not reach you
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meet you, then it vanishes ; butitcomes backin another
form. (Tt is not outside you, it stirs in the depth of you _D
if you say “ Soul of my soul” you have not said too
much. But guard against wishing to remove it into
your soul—for then youannihilateit. Itis your present;
only while you have it do you have the present. Youcan

make it into an object for yourself, to experience and
to use; you must continually do this—and as you do it

e no more present. Between you and it thereis
m yousay Thou to toitandgive yonrself toit,
2@ it says Thou to you and gives itself to you. You cannot
make yourself understood with others concerning it,
you are alone withit. But it teaches you to meet others,
and to hold your ground when you meet them. Through
the graciousness of its comings and the solemn sadness
of ita goings it leads you away to the Thou in which
the parallel lines of relations meet. It does not help
to sustain you in life, it only helps you to glimpse
eternity.

x
The world of It is set 1n the context om
X The world of Thou is in the context of either

of these.

The particular Thou, after the relational event has
run ita course, 18 bound to become an I¢.

The particular I?, by entering the relatlona.l event,
may become a Thou.

These are the two basic privileges of the world of
It. They move man to look on the world of It as the
world in which he has to live, and in which it is comfort-

able to live, as the world, indeed, which offers him
D ( ii )
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all manner of incitements and excitements, activity
and knowledge. In this chronicle of solid benefits the
moments of the T'how appear as strange lyric and
dramatic episodes, seductive and magical, but tearing
us away to dangerous extremes, loosening the well-
tried context, leaving more questions than satisfaction
behind them, shattering security—in short, uncanny
moments we can well dispense with, For since we are

- bound to leave them and go back into the * world ”,

why not remain in it? Why not call to order what
is over against us, and send it packing into the realm
of objects? Why, if we find ourselves on occasion
with no choice but to say Thou to father, wife, or
comrade, not say Thou and mean It? To utter the
sound Thou with the vocal organs is by no means the
same as saying the uncamny primary word; more,
it is harmless to whisper with the soul an amorous ZT7ou,
so long as nothing else in a serious way is meant but
ezperience and make use of. K AN T

" It is not possible to live in the bare present. Life

" would be quite consumed if precautions were not

taken to subdue the present speedily and thoroughly.
But it is possible to live in the bare past, indeed only in
it may a life be organised. We only need to fill each
moment with experiencing and using, and it ceases
to burn.

And in all the seriousness of truth, hear this : without
It man cannot live, But he who lives with I¢ alone
isnota man,

®




PART TWO



a star in the night, o living Finger laid on an unheeding
brow, o fainter echoing footstep !

X

The development of the function of experiencing
and using comes about mostly through decrease of
man’s power to enter into relation.
“"How does this same man, who made spirit into a
means of enjoyment for himself, behave towards the
beings that live round about him ?

Taking his stand in the shelter of the primary word of
separation, which holds off the I and the It from one
another, he has divided his life with his fellow-men
into two tndlly circled-off provinces, one of institutions

and the other of feelings—the pxovmce of It and the
province of 1.

Institutions are ‘ outside >’, where all sorts of aims
are pursued, where a man works,ﬁnegotiatee, bears in-
fluence, undertakes, concurs, organises, conducts business,
officiates, preaches. They are the tolerably well-ordered
and to some extent harmonious structure, in which,
with the manifold help of men’s brains and hands,
the process of affairs is fulfilled.

Feelings are ‘ within ”’, where life is lived and man
recovers from institutions. Here the spectrum of the
emotions dances before the interested glance. Here
a man’s liking and hate and pleasure are indulged,
and his pain if it is not too severe. Here he is at home,
and stretches himself out in his rocking-chair.

Institutions are a complicated market-place, feelings
a boudoir rich in ever-changing interests.

The boundary line, to bc@a, is constantly in danger
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